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NOVEMBER 1981
Rabbi Joseph Radinsky

Many times people have come to me and said, “Rabbi, what’s the matter with me? I am fairly successful in life.  I have a pretty good education and I believe in all the right things, but I feel I am missing something.  I cannot quite put my finger on it.” Usually after talking with these people it becomes obvious that they cannot form any type of relationships.  What is missing in their life is the ability to relate to others.

Judaism is a covenantal religion.  Judaism’s emphasis is not on what you believe but in how you relate your beliefs to others and implement them in this world.  We do not believe in abstract principles.  In Judaism, it is not Ahava or love which is stressed but Chesed, loving kindness.  There is a difference between a religion based on faith and a religion based on a covenant.  A religion based on faith is concerned primarily with the individual as an individual, relationships are secondary.  Therefore, in a religion based on faith, it does not matter so much if marriage partners are of different faiths, but in a religion based on a covenant where your religion is based on relationships then it makes a great deal of difference whether your partner shares the same ideas on relationships as you do.

In Judaism it is not so much what feelings or thoughts or ideas you have that are important, but how you can implement them in relationships with others.  Many times young people who have just been married will come to me and say, “Rabbi, how come my wife and I do not have the same relationship as my parents or her parents or our grandparents?” The answer is obvious.  They have not shared and grown and deepened their relationship as their parents or grandparents have because they have not shared enough experiences.  They have not had enough time together.

We have just finished celebrating the holiday of Simchas Torah, the holiday which celebrates our great joy in the fact that we have the Torah and we can begin it again.  This holiday seems, though, to come at the wrong time of year.  Why should we be celebrating our happiness in the Torah and our relationship with the Torah and all it represents at this time of year? We should be celebrating this holiday on Shavuos, on the holiday on which we received the Torah.  This holiday, of course, comes at the end of spring.  Why don’t we celebrate our great joy in having the Torah on Shavuos, on the day we received it?

The answer is because if we would celebrate it then, it would be a lie.  We did not have any deep relationship with the Torah then.  We had just received it.  We first had to go through many experiences with the Torah before we could have a deep and joyful experience with it.  We first had to go through the experience of a Tisha B’av.  We had to go through failure and hard times and still realize that we could make it.  We had to have the experience of a Rosh Hashonna and a Yom Kippur.  We had to make honest self‑appraisals of ourselves and each other and still always take upon ourselves lovingly responsibility for each other.  Not everything goes smoothly in a relationship.  It requires constant self-criticism and the ability to accept criticism plus the necessity to help one another, to forgive one another, and to assume common burdens,, and to work together for common goals.  It was also necessary for us to go through a Succos, to experience joy together as well as hard times, to have fun together, to also look at the world and nature and our place in the world together.  We also had to go through a Shmini Atzeres, a holiday which teaches us that the little things, the quiet things are important, the little courtesies, the comfortable feelings, they are what make a relationship work.  All these experiences were important.  Only then can we get to the holiday of Simchas Torah.  Only then can we know the great joy of having a relationship with the Torah and with G‑d.

A great deal of time and effort must be invested in maintaining a relationship.  It is never a static thing, but when we get down to it, that’s all that really counts in life.  It is because we have had strong relationships that the Jewish people have survived.  When we have migrated from one end of the world to another we have been able to bounce back because of our relationships with our families, with other Jews, and with our tradition.  Too often today, our young people shy away from relationships or they want only very shallow relationships.  In fact, you can hear on the radio and on other media speakers who tell you that you should have one wife when you are young, another when you are successful, another when you are middle aged, etc.  This we reject as sheer poppycock.  People more than anything else need enduring relationships.

In the Torah portion, Zos Habrocha, we learn how Moshe dies.  We do not even know where he died.  We have no monument to him.  He left behind nothing tangible.  He left no property.  He never even entered the land of Israel, but he left behind a relationship to all the Jewish people who lived then and who were ever to exist.  He left behind memories and words and deeds which are still shaping people.  Most important, he left behind a Brocha, a blessing.  This blessing is intangible.  It is his teachings.  As we learn “Moshe commanded to us Torah, a Morasha of the community of Jacob”.  Normally this word Morasha is translated as inheritance but this is not the correct word for inheritance in Hebrew.  The correct word is Yerusha.The word Morasha means in Hebrew that you do not inherit something.  You only have the right to give it to others.  The Torah is only ours when we are in the process of handing it over, of teaching it to others by word and especially deed.  Nobody ever inherits the Torah.  The Torah only becomes ours when we work at it and use it in our relationships with others.  We only have a relationship with the Torah when we work at it, and we also only have a relationship with others when we work at it.  There is no such thing as easy relationships.

Those people who have come to me feeling a terrible void are many times those who are not willing to establish any type of relationship either because they are selfish, they are afraid it will cost them money, or they are afraid they will be hurt, or because they are so self-centered that they do not even know cognitively that they need relationships.  All these people should always realize that the only thing we really leave behind in this world are the impresses we make on the hearts of others.  Our homes others will live in and no one will know we ever lived there.  Our jewelry will be worn by others.  Our businesses will have other names, but the memories we leave behind will always be ours.

It says Vayelech Moshe, and Moshe went, but it does not ever say where he went.  The Rabbis explain that he went into the hearts of all the Jewish people.  We cannot have the joy of relationships without the effort.  We cannot fulfill the void in ourselves unless we reach out and relate to others.  If we do we will find that we will be able to come to the joy of Simchas Torah.  Our lives will be rich and meaningful and we will by touching the lives of others, like Moshe, elevate our own.

SUCCOS 1981
Rabbi Joseph Radinsky

Why on Shabbos of Succos do we read the Torah portion we do? It contains nothing at all about Succos.  It is mainly about Moshe Rabbeinu’s asking G‑d to be with the Jewish people.  Moshe asked G‑d to see His face but G‑d instead puts him in the cleft of the rock and passes him by saying “You can see My back but My face you shall not see”.  Also, why is Succos, according to the Jewish tradition, considered to be the holiday for all nations? In fact, in the Temple we even bring 70 sacrifices representing all the nations of the world.  In the Haphtorah we read we even go so far as to say that in the end of days if the nations will not celebrate Succos they will not get rain.  The Haphtorah we also read on this day has to do with cataclysmic events, wars, terrible happenings, between nations.  

It would seem that Pesach should be the holiday of all nations.  After all, it speaks about freedom, or maybe Shavuos, the holiday on which we received the Ten Commandments should be the holiday of all nations because the Ten Commandments are the basis of all civilized people.  But no, we are taught Succos is the holiday of all nations.  Why should this be? It only celebrates the wandering of the Jewish people in the desert.  What’s more, in our prayers we ask G‑d to spread the Succah of His peace over us.  Why is peace called Succah? It seems to me that we can understand all these things if we realize that our whole world is nothing more than a Succah, a frail object which can be destroyed easily.  All of us are vulnerable. Every nation must look at itself as being in need of every other nation.  All of us only partially glimpse the truth.  All of us need each other’s talents.  When we look at the stars we look at them through branches.  There is more shade than light.  Even Moshe Rabbeinu could not see G‑d’s presence clearly, only His back.  Only after the happenings can we discern the truth.  After the encounter Jacob had with his brother, Esau, it said that Esau went to Saer.  Saer is a symbol of Yom Kippur but Jacob went to Succos.  Esau was only interested in himself, in purifying himself, but Jacob went on to Succos, to know that he needed everybody in the world not just himself in order to survive.  In fact, when Jacob wrestled with the angel of Esau and defeated him he did not want to let him go until he had blessed him.  We Jews do not want to destroy anybody.  We want them to bless us.  We Jews need other nations and other peoples.  We do not believe as some do that it is our mission to wipe them all out or become Jews.  If they want to become Jews fine.  If not, also good, as long as they observe the basic moral law.  We do not want to destroy anybody.  We appreciate their unique gifts and talents.  Today we receive the sad news of Moshe Dayan’s death.  Moshe Dayan was a great soldier but he was more than that.  He was a man who always brought to our attention the fact that we do not want to destroy the Arabs.  We want to live in peace with them.  They have much to offer us and we have much to offer them.  We want their blessing.  Some people asked me why I did not say too much when Sadat died.  Sadat was a Nazi probably because he was more anti-British than Nazi.  He also tried to destroy us, but he ended up a great man because as Dayan he exemplified that Jews and Arabs can bless each other.  We do not need to destroy each other.  We have to realize that we live together in a frail Succah.  When we make a blessing on the lulav and esrog we make the blessing on the lulav and not the esrog.  The esrog is pretty.  It, too, is frail, though.  One flick of the finger can destroy the pitim and make it useless.  We make the blessing on the lulav because the lulav has three species tied together, each unique and separate, but each together.  This is the way we are to live on this world.  We need each other and each nation should bless each other.
FIRST DAY SUCCOS 1982
Rabbi Joseph Radinsky
Succos is the holiday in which we Jewish people pray for all the peoples in the world.  In the ancient Temple seventy sacrifices were brought to symbolize the seventy nations of the world.  This holiday is also known as the holiday of our joy.  On Pesach it is not mentioned that you must be joyful and on Shavuos it is mentioned only once that you should be joyful.  On Succos it is mentioned three times in the Torah that you should be joyful.  Why is it that on this great holiday of joy we pray for all the nations of the world, and why do we go out into the Succah? After all, that does not seem to be a joyful activity.  You can get rained on in the Succah and there are bugs, leaves will fall on you.
Succos is really a bittersweet holiday. It comes when the leaves are starting to fall, the weather is starting to get cold, and the days are getting shorter.  We go out into the Succah to declare that we are all vulnerable, that the real problems in life are not the interior ones with our health, death, pain, and suffering.  We take the Lulav and Esrog in our hands to proclaim that what is important is really relationships.  We do not call the set we hold in our hand the Esrog, but we call it the Lulav because the Lulav is composed of three things tied together.  The Esrog is all by itself.  The Esrog is a symbol of wealth but with one flick of the thumb you can break off the Pitim and it becomes worthless.  Succos is the holiday of our joy because we all know that it is relationships which make life worthwhile, and the Succah is the symbol of this holiday because the earth, itself, is a frail Succah.  All the nations of the world have to learn to get along otherwise we will blow ourselves up.  The earth, itself, is just a frail Succah.  Why is this holiday the holiday great joy? Because the greatest joy in Judaism is peace.  That’s why we say Ufros Oleinu Succas Shlomecho “and should spread upon us Your Succah peace”.  Our greatest joy is to be able to live in peace.  There is a story about a boxer who very cockily went out into the ring and immediately his opponent’s glove hit him in the face and he went down.  His manager said, “Stay down until 9”.  He looked at the manager and said, “What time is it now?” Everyone here on earth should realize that we must learn to get along otherwise we will blow ourselves up.  The clock is ticking away.  It is only a few minutes before twelve now.
FIRST DAY SUCCOS 1984
Rabbi Joseph Radinsky

On Succos we take the Lulav and Esrog.  We take the Esrog in the left hand and the Lulav in the right hand. In fact, when we make the blessing we make it on the Lulav.  Why should this be so? After all, the Esrog is the beautiful fruit.  Why don’t we take it in the right hand? The Lulav is just a bunch of sticks.  What’s more, the rabbis, when they interpret the symbolism of the Lulav and Esrog, say that the Esrog represents the “Sheina Yudin.” It represents the beautiful Jews, the Jews who have all the Mitzvahs, the Jews who learn and keep the Torah fully, while the Lulav represents other kind of Jews who are partially defective.  Some talk nice but do little, some do a lot but talk bad, and some do neither.  It would seem that we should make the Brocha on the Esrog.  After all, that should be our goal.  
Our goal should be that every Jew should be a complete full Jew who observes all the ethical Mitzvahs and the Mitzvahs between man and G‑d.  Why do we make a blessing on the Lulav? What’s more, why on this holiday do we go out into the Succah where we are uncomfortable, where it could rain, where there are bugs, etc.? It seems to me that the answer to these questions can be found in a human urge to almost self-destruct.  We human beings do not realize that in life things are not perfect.  The Esrog may be a goal, but there are very few fully observant Jews.  Most Jews are like the Lulav.  Most of us make mistakes.  Most of us fail many times to do the right thing, yet we are still human beings, and we are still entitled to respect, and we still have to learn how to get along with each other.  One of the underlying motifs of Succos is Jewish unity.  Human beings, though, when they come up against a certain situation, many times react in an irrational way.  It is not true that we always do things in our own best interests.  I remember an economics professor I had who believed that people act in their economic self-interest, but who loved to tell the story about how when he was in the army and he was only about 5’2” he attacked a 6’6” sergeant for continually making anti-Semitic remarks.  He ended up in the stockade, but he said it was worth it.  He did not act in his own best interests as normally conceived.  Many times we will vent our anger at the only one who can really help us; for example, someone who is standing in line to get on an airplane and then is told by the ticket taker that all the seats are taken and they do not have a record of his reservation.  Many times we will see that person explode in anger at this person.  This will certainly assure that he will never get a place on the airplane.  If he would talk nice and say it was an emergency and ask if there was any way he could get on, the steward might be able to arrange something.  By venting anger that person assures he will never get on.  We see this time and time again where a person will vent anger at the only person who can help him, how one spouse, because he is so angry at being sick, will vent all his anger at the other spouse, the only person who could really adequately take care of him.  The other spouse may still grudgingly help him, but not to the degree that will really help him.  How often do we see children alienate parents or parents alienate children because they are angry at the world, or because they have failed or had bad experiences.  The parents or children are the only ones who could really help.  We human beings, many times, look at the Esrog instead of the Lulav and fail to realize that people are not perfect, and people make mistakes, and we should still work with them even if they make mistakes and, most certainly, not vent anger at people who are really not responsible for things going awry.  A few months ago somebody came into my office in financial difficulty.  They told me how a few years ago they had bought a piece of property with an agent and after they closed the deal the agent found out that the property was not clear, and the fellow lost a few dollars in fees, etc.  He was so mad he did not want to talk to that agent even when the agent came a few days later with a wonderful deal to make him a lot of money.  He threw him out of his office and refused to listen to him.  The person who did buy that property made a million dollars.  Every time he thought about it he kicked himself.  Why did he vent his anger on that person that way? On Succos we go outside to remind us that the world is not perfect.  The world is like a Lulav.  It is not like the Esrog.  We have to work with people who make mistakes, and we should not blow up at them or expect them to be perfect when we are not and they are not either.  It is important that we realize that.  Succos is called “the day of our happiness” and why is it called “the day of our happiness?” Because we can be happy in this world if we are not so uptight all the time that we will make mistakes, if we are not always angry at people for doing this or that.  If we are always angry we will never be happy.  Happiness comes from dealing with people and knowing that people make mistakes, but so what? They can be rectified.  Of course, if there is a person who is malicious or totally incompetent then maybe we have to avoid them in business situations, but most times people are like the Lulav.  They have some good points as well as some bad points.  We make the Brocha on the Lulav because the Lulav tells us how to be happy.  I am reminded of the story they tell about a Houstonian, a San Antonian, and an Aggie.  The Houstonian went to a travel agent and asked if it was true that they had a trip for $50.  The agent said, “Yes.  Show me your money.” Someone hit him on the head, took his $50, and threw him in a closet.  The San Antonian then came and said, “Is it true that you have a $50 cruise?” The agent again replied, “Yes, show me your $50.” He, too, was hit on the head, his money taken, and thrown into the closet.  The Aggie came in and asked, “Is it true that you have a $50 cruise?” The agent said yes and the same thing happened to him as to the other two.  A few hours later they were all floating on a raft.  The Houstonian said, “It’s not so bad.  We’ll be rescued and I’ll take a cruise to South America.” The San Antonian said, “Oh, it’s not so bad.  A helicopter will rescue me and fly me to New Orleans.” The Aggie said, “No, it will not happen that way.” The Houstonian and San Antonian asked, “How do you know?” and the Aggie replied, “Because this is my second cruise.” Making allowances for people’s foibles does not make us Aggies, does not make us foolish.  Every person has some good points.  If they do not then we can treat them like Aggies.
FIRST DAY SUCCOS 1985
Rabbi Joseph Radinsky

Succos is known in the Talmud as “Chag — the holiday”.  Every time the word “holiday — Chag” is mentioned in the Talmud, we know that it refers to Succos.  This holiday was such a joyous time in ancient Israel.  There used to be a special water drawing ceremony called Simchas Bas Hasheeva.  Water used to be drawn and poured on the altar as a prayer for rain.  When this happened, all the people sang and danced and musical instruments were used and rabbis served as jugglers and dancers.  The rabbis say that whoever has not seen the joy of the Simchas Bas Hasheeva has not seen joy.  Of all the musical instruments used, the Chalil was singled out by the Talmud to be the symbol of the holiday.  In the Mishne we speak about the conditions under which we blow the Chalil.  The Chalil is used as a symbol for all the other instruments.  Why of all the other instruments was the Chalil singled out? What’s more, why on Succos do we have the rule “Ta’ase V’lo Minhasuee,” that we have to make the Schach for the Succah from scratch and it cannot be prepared from before.  The walls of the Succah can be there all year round, but we have to put the covering on the Succah if the Succah is to be kosher.  We have to put the Schach on the Succah.  In fact, if you have an arbor or a gazebo, as many people have in Houston, and it is covered with vines, you cannot just snip the vines and have a kosher Succah.  The Schach has to be detached from the ground so the vines, as long as they are attached to the ground, would not be kosher as Schach.  However, they would still not be good because you did not put them on the Succah.  They were there from before.  
What’s more, why is this holiday called “Yom Simchaseinu  — a day of our joy” when we celebrate it by going out into the Succah, which could be cold or too hot, filled with bugs, etc.? The answers to all these questions, I believe, are related.  In the first chapters of the Torah we learn about the invention of the “Ugov” or the Chalil.  It says, “and the name of his brother was Oval, and he was the inventor of the harp and the Chalil.” The rabbis tell us that he originally had invented the Chalil for nefarious purposes.  He used it for licentious activities.  He used it to stimulate sexual immorality yet it was this very Chalil which later became the center of the joyous celebration on Succos.  Why should this be, the rabbis ask, and they say even though the Chalil was invented for nefarious purposes, it does not have to be used for that.  It can be used to stimulate joy and happiness and give man pleasure in a holy and decent way.  
The world has many things in it that can be used for good or evil.  It is up to us to use them for good.  Even many of the things that were originally invented for evil, to kill people, can be turned around to good:  for example, atomic energy.  It was originally invented for bombs, but it can be a great blessing for mankind.  We do not have to be afraid of it.  This is true of so many things in the world.  They can be used for good or evil.  We are not supposed to just accept the world the way it is.  We are supposed to change the world and make everything for good.  That’s why we say a Succah cannot be Minhasuee, that which is already made, already prepared.  We have to make it.  How many poisons do we know in the world which, when used in the right way, can benefit medicine? Even penicillin is produced from mold, and many medicines, like anti-cancer drugs, etc., can be from metals which can be poisonous if taken by mouth in large quantities.  This world is compared to a Succah.  That’s why we say “Ufros Oleinu Succas Schlomecha — and you should spread over us your Succah of peace.” This world is there for us to look at, evaluate, and use in a beneficial way.  We need not ban fire because it can harm people and burn their homes down.  We also know that with fire we can forge metals, cook our food, etc.  The same thing goes with everything in life.  Nature is not always beneficial.  It can harm us if we do not use it correctly.  The natural man of Rousseau and the hippies is not a Jewish concept.  We are to take everything nature can produce, actually and potentially, and use it for good.  We know we can do it.
That’s what the Chalil symbolizes and the Succah symbolizes, and this is a great source of joy to us.  I am reminded of the story they tell about the two Aggies who were circling the airport in Dallas.  They asked for directions to land.  The controller told them to land on airstrip 12.  They said, “It is too short.” The controller said, “How could this be? 727s land on it.” They said, “O.k., we’ll land.” As they landed they hit the end of the runway and careened into the forest.  One Aggie looked at the other and said, “I told him it was not long enough.” The other said, “Yeah, you’re right, but it sure is wide.” It is our job not to accept nature as it is but to look at it carefully, examine it, and to make it respond to human needs and be a force for good.  Just because something can also be a force for evil does not mean we should not use it.  Lasers, atomic energy, electron beams, satellites can be good or bad.  It is up to us to make them good.
FIRST DAY SUCCOS 1986
Rabbi Joseph Radinsky

On Succos we know we all go outside and eat in the Succah.  The Succah is a hut which has branches for its roof.  The rabbis tell us that all natural material can be used to make the Slach, or roof, of the Succah.  We know that we have to be able to see the stars when we look through the Slach and that rain must come into the Succah, but the Slach can be made from natural materials.  The rabbis tell us they used to use the stalks left over in the fields when they harvested the grain and they used to put it on top of the Succah.  In fact, we cannot use anything that is man-tampered with (for example, wood that has been varnished or shellacked), but you can use any type of Pesoles, any type of material which is really secondary, left over, material you normally would not use.  That is the type of material that must be on top of the Succah.  In fact, the rabbis say that if you make a Succah and have Slach on it permanently all year, the Succah would not be any good.  It has to Tasev Lomeenasuvi.  You have to make this Slach for that Succah every year.  You cannot even use Slach that is ready-made and put on there from previous years.  For example, if certain Succahs had bamboo wood on top of the Succah you could theoretically leave it there all year, the Succah would not be kosher.  What’s more, we also know that if you had an arbor with vines covering the top of the arbor, and if you snipped the bottom of the vines, that would not be a kosher Succah either.  You must, in order to have a kosher Succah, put the Slach on there after you have built the Succah, and that “Pesoles Meehagoren Aminayechev — Pesoles from the grainery and vat” is what is used to make the roof of the Succah.  Why should it be that we used this unfinished, secondary material to make the roof of the Succah? Why don’t we use the Dorn branches, the branches we have painted or decorated for the Succah? Instead, you are supposed to use natural material and that is really secondary and left over that you wouldn’t use for anything else as the top of your Succah? What’s more, why is it that on Shabbos we don’t take the Lulav and Esrog and shake them? There must be a deeper reason than the reason that we are afraid that we would carry the Lulav and Esrog on Shabbos.  That is true that is a reason, but what is the philosophical reason we don’t take the Lulav and Esrog on Shabbos?

You know that the Succah represents our position in the world.  We human beings are really insecure in the world.  One earthquake or tidal wave or hurricane will destroy everything we have built.  We live on the edge of security.  We try to pretend that everything in life is secure, but it really isn’t.  Each of us has problems.  Who knows who will be sick next year? Who knows what problems will come our way? The Torah tell us we should be happy.  On Succos it says, “V’Somachto — And you shall be happy” and it mentions happiness three times.  This is a holiday of great happiness.  Even though we know that the leaves will fall off the trees and it will get cold soon, we are still happy.  We are happy because we know that G‑d will help us overcome all our problems.

That’s why we are to take the secondary things, the things that normally we would throw away, the things we submerge and bury and get rid off, and put them on top of the Succah.  This secondary material, this garbage that usually we wouldn’t have anything to do with, symbolizes our problems.  We should all take our problems and put them, so to speak, on top of the Succah so we can see through them and see the stars.  We can see that G‑d will help us overcome these problems.  What we are supposed to do is take our own garbage, the things we would rather not have and think about and rather not be concerned about, and not hide them or submerge them but put them on top of our concerns and say, “G‑d, see my garbage.  Help me overcome my problems.  Help me overcome the things I would rather throw away and not use.” G‑d has assured us that He will, that if we do not hide our problems but face them, with His help we will be able to overcome them all.

That is also, of course, what the Lulav and Esrog stand for.  They stand for man’s weaknesses, for man’s problems.  The rabbis say the Esrog is actually the fruit that Adam and Eve ate, the forbidden fruit.  We don’t say in our tradition that it was an apple.  The rabbis disagree exactly what it was.  Some way it was an esrog, some say it was a fig, some say it was wheat, some say it was grape, but many say it was the Esrog.  We can take our problems and turn them into challenges.  We can turn them from deficiencies into things which allow us to grow and which allow us to expand our horizons and which allow us to be better people.  There is nothing in life which we cannot learn from, which we cannot make into a positive experience.  We cannot make all experiences a joyful.  experience because, of course, there is death and mourning, but we can change our mourning into a positive experience by allowing us to become closer to the other members of our families, by allowing us to appreciate what we have and who we have and trying to relate better to them.  All of us have problems in life, but we should look at them in a positive way and not a negative way.  We should try to always overcome our problems by looking at them as challenges, things to be overcome to make us better people and not as things to destroy us and cause us to become depressed and depressing people.  What we need to do is take our problems and overcome them and raise them up high and not submerge them, not try to hide them but try to put them in the light of the day and see the stars through them, see that G‑d is there is help us overcome them.

The Lulav, too, is just a bunch of sticks basically and it, too, stands for the problems that we all face.  The rabbis explain that each part of the Lulav stand for the deficiencies that people have.  Some people do good deeds and do not know how to talk nice, some people talk nice and do not do good deeds, and some people have neither of these qualities.  On Shabbos we do not take the Lulav and Esrog because on Shabbos we are not concerned about problems.  On Shabbos we are already, so to speak, in Gan Eden.  We have a taste of the world to come.  Shabbos is the time when we sit back and enjoy what we have and appreciate our family and what we have.  We push aside our problems.  We don’t think about them.  On the weekday, the other days of the holidays, we do think about our problems.  Succos is to teach us that we are to overcome our problems by realizing that G‑d is there to help us and not hide and submerge our problems but to take our garbage and put it on the roof, on high places, so that we will be able to face the problem with G‑d’s help and overcome them.

I am reminded of the story of a poor woman who had 5 children.  When she came home all she had was 4 potatoes.  She didn’t know what to do.  How could she feed her children? If she gave each child one potato, one child would not have anything to eat.  One child said, “Mommy, don’t worry.  Let’s make mashed potatoes and we can all eat.” It is our job to take our problems and transform them into positive experiences and to remember that G‑d is always there to help us.  Don’t submerge your garbage.  Bring it up to the fore and try to solve your problems and not avoid them and remember G‑d will always try to help you.  
FIRST DAY SUCCOS 1988
Rabbi Joseph Radinsky

The rabbis disagree as to why we build a succah on Succos.  Some rabbis say that the reason why we have a succah on Succos is because it reminds us of the huts that the Jewish people built after they wandered in the desert for 40 years when they left Egypt.  Other rabbis, though, say the reason is not to remind us of the physical huts that the Jewish people lived in when they wandered in the deserts because most certainly these huts would have been closed on top and would not have had branches, but it is to remind us of the clouds of glory which protected the Jewish people when they wandered the desert, how G‑d protected them from their enemies and the elements and from the wild animals, etc., that this is to symbolize G‑d’s protection of Israel.  Others say this may all be true, but that the succah has another meaning, that the succah has the meaning of completeness and wholeness of the Messianic era, that when we build the succah what we are, in effect, doing is asking G‑d to help us complete the world, to help make this a world of peace and kindness and compassion and brotherly love and peace.  That is why we say in the benching, “That He will cause us to erect once more the fallen succah of David.” We also say in the prayers, “And you shall spread over us your succah of peace.” The succah is a symbol of what we need in this world in order to have peace, that if you understand Succos and the symbols of Succah we will be able to get peace in the world.  Unfortunately, there are many people in the world who do not understand what it takes in order to get peace, that they think that peace is bought only at the end of a gun.  They define peace as the peace of the grave.  They do not define peace the way we define peace in Judaism.  There is basically peace in the Soviet Union.  There are no guerilla uprisings, but that is not the type of peace that Judaism is talking about.  When we use the word “Shalom” in Hebrew it does not mean just “peace”.  It means “harmony” where all parts of the body or all parts of society are working together in harmony.  That’s why when you ask somebody in Hebrew about their health, you do not ask them how they feel.  You ask them how is their peace? How is your harmony? Are all parts of your body working in harmony doing their thing in the proper way in harmony with all the other parts of the body? We know that the cause of much sickness is when the body gets out of harmony with the parts.  That, of course, is what causes cancer.  Cancer, according to many authorities, is caused when cells reproduce extravagantly, that the reproduction gets out of bounds, that this certain type of response may have been appropriate when a child was growing but that it should have stopped but does not stop and one cell continues to grow and grow until it pushes out all the other cells, and, unfortunately, the person dies.  This is true in many areas.  What happens is that there is not harmony.  Not all the parts are working together the way they should work together.  That, of course, is caused many times because people do not know what is a cause and what is an effect.  They get cause and effect mixed up.  For example, in New Guinea among the wild tribes there they have an idea that when a person gets sick the way you cure him is to put lice on him.  If a person cannot keep lice, then that means that a person is sick, but if you put lice on him then the person will get well.  What they have done is based their medical practice on a known fact that lice cannot live in an environment above 98.6, so when a person gets a fever the lice must leave him.  They have mixed up cause and effect.  They say the reason a person got sick is because the lice left him, but if they put the lice back on him he will get well.  Of course, they do not realize what the cause and effect relationship is in many areas.  That, of course, is true in the modern world as well, too.  We do not realize what the cause and effect relationship is.  Many times we pursue goals that have the exact opposite effect than what we want.  For example, there is this picture, “The Last Temptation”.  If the groups fighting this picture would have kept quiet and just in their own congregation told the people not to go, the picture would have been a flop, but by protesting, by making mass demonstrations, they have assured that that picture has a huge audience and is going to make millions for its producer, author, and director.  You see that the exact opposite effect has been caused by their actions.  We get cause and effect all mixed up.

This happens many times in interpersonal relationships as well.  We misinterpret the cause of certain complaints, that the cause is not really us and what we have done, and we become very defensive and aggressive and antagonistic.  Sometimes maybe a person is not feeling well.  It has nothing to do with you, and that is why he has talked short to you.  The cause and effect is all mixed up.  We do this in international affairs, too.  We mix up cause and effect in many different areas.We misjudge opponent’s motives, etc.  That, of course, is why it is very important that we realize what it really takes for human beings to live in peace.  Succos tells us what it takes in order to live at peace.

We, first of all, must remember that people have to have their basic needs satisfied.  They must have clothing and shelter and food.  Then they must have something equally important, and that is dignity.  The British used to subject the natives to indignities and, because of that, they lost their empire.  That, of course, is what the lulav speaks about.  The straight spine of the lulav speaks about the fact that man needs his dignity.  The esrog speaks about man needing appreciation for beauty.  The lulav speaks about a person needing to be appreciated, not only to be respected but to be appreciated and his talents to be appreciated.  The myrtle stands for the opportunity to develop your talents.  We see that if we want peace in the world then we must make sure that people have the basic necessities of clothing, housing, and food, and we also must make sure that they have dignity and the ability to develop their talents, to appreciate beauty, and that they have the opportunity to be appreciated.  If we have these things, then we can assure that world peace will ensue.  We should never mix up cause and effect.  
I am reminded of the story they tell of a man in Topeka, Kansas who was told that his feet were bad and that he had to go down to get sea water and stay in the hot, muggy, warm air of the seashore.  He decided to come to Galveston.  There he checked into a hotel room, bought two buckets, and he went down to the beach.  There he saw a lifeguard and asked him how much the water was on the beach.  The lifeguard said it was $1 a bucket.  It happened to be high tide.  He paid the man $2 and went into the water and took the water and went back to his room.  Five hours later he decided to get another treatment.  He came down to the lifeguard and asked him how much, and the lifeguard said the same thing.  He gave him the $2.  He looked and it was low tide, and as he walked out to the water he turned back to the lifeguard and said, “Boy, what a business you have.” He, of course, confused cause and effect.  Many times we, in our relationship with each other, confuse cause and effect.  We attribute many times different effects to the wrong cause, and, therefore, we end up by trampling people’s dignity, and, also by not appreciating them, we also do not give them the opportunity talents or the opportunity to appreciate beauty.  We must always make sure to be clear on what is a cause and what is an effect.  If we do then we can assure that we will have world peace, that everyone will have the basic necessities of food, clothing, and shelter, and that their dignity will be respected, they will have the opportunity to develop and the opportunity to appreciate beauty, and to be appreciated themselves, Let us hope this day comes soon.

FIRST DAY SUCCOS 1989
Rabbi Joseph Radinsky

On the first two days of Succos we read the same Torah reading.  This seems very strange because usually on the first two days of a holiday we have different Torah readings.  It is also very strange what Torah reading is chosen for the first two days of Succos.  It is a Torah reading from the Torah portion Emor in the Book of Leviticus which speaks about all the Jewish holidays.  It starts out with Shabbos and then speaks about Pesach and Shavuos, etc., Rosh Hashonna, and Yom Kippur, and finally it talks about Succos.  Succos only has a very few lines devoted to it actually at the very last aliyah.  It seems strange that this is the Torah portion that is chosen for both days of Succos, not one day of Succos.  We can understand maybe if it was the second day of Succos, but there are so many other things in the Torah that we could read concerning Succos.  Why is it that we read what we read, and why do we repeat it? What’s more, the Haphtorah that we read for the first day of Succos comes from the Book of Zechaya, from the prophet Zechaya, and in it we learn about a war, a terrible war, which we hope and pray has already occurred, where Jerusalem is divided.  Let us hope and pray that this is the War of Independence, the Israel Independence in 1948.  In this war it looks like even atomic weapons are used because it says, “Their flesh shall waste away while they are standing on their feet.  Their eyes shall waste away in their sockets, and their tongue shall waste away in their mouth.”  At the end we learn how those nations who survive will come up and will celebrate Succos.  It is hard to understand why we should choose a Haphtorah which deals with war when Succos is a Yom Simchaseinu, a day of our joy.  Why do we read this type of a Haphtorah on a day which is considered the most joyous time in the Jewish calendar? The Torah says three times that you shall rejoice on this day.  On no other holiday are we urged to rejoice as we are on Succos.  What’s more, at the end of Mussaf we circle the synagogue, circle the bema, and we say, “Save us, G‑d, save us.” What has this to do with joy and happiness? To say, “Save us, save us,” seems like we are in terrible distress not that we are in the highest form of joy and happiness.

Perhaps we can understand why we read the Torah portion we do and the Haphtorah we do and say Hoshana if we realize the Succos is really the culmination of all the Jewish holidays.  In Succos we have the completion of the Jewish view of the world.  On Pesach we celebrate physical liberty, and on Shavuos, the day we received the Torah, we celebrate cultural liberty.  We Jews now have our own values and dreams and goals and aspirations.  We have the Torah.  On Succos we celebrate that we are not slaves to our appetites.  After all, who is a greater slave than one who is addicted to drugs or alcohol or food or fads or something outside oneself where a person cannot just say no.  If a person cannot just say no to the demands his bodily or psychological urges make upon him then he truly is a slave.  It is not just that our freedom is not complete until Succos, because it is true that we got our freedom from external masters on Pesach and our freedom culturally and spiritually on Shavuos, and that we got our freedom from our own internal urges on Succos, but it is more than that because the very basis of our religion is belief in G‑d.  We would not know it now after a survey which was made a few years ago among the leaders of the Jewish community where they ranked G‑d number 13, but, the truth of the matter is, that belief in G‑d is a basic Jewish belief.  It precedes all other beliefs.We know that Abraham was the first Jew because he believed in G‑d, and he not only believed in G‑d but that he had a responsibility to G‑d because he believed in G‑d, that he had to live a moral and just life because he believed in G‑d.  
Pesach is really the holiday which tells us that G‑d controls nature.  Abraham found G‑d through the study of nature, and, therefore, we refer to our G‑d as the G‑d of Abraham, Isaac, and Jacob because each of these patriarchs found G‑d in a special way.  Abraham found G‑d in nature, and on Pesach we see how nature must bend to the will of G‑d.  We have the ten plagues, the splitting of the Red Sea, etc.  G‑d can affect nature and change nature if He wants to.  He need not and many times He will not, but He can do it if He wants.  We are not slaves to pagan gods who control natural forces.  G‑d controls all natural forces.

Shavuos teaches us that G‑d is the G‑d of individuals, that G‑d wants a relationship with us.  That is why He gave us the Torah.  Yitzchak stands for the inner life, the Jew who understands that G‑d speaks to him directly, that you can have a personal relationship with G‑d.  Yitzchak was not concerned at all about the outside world.  In fact, when he was attacked and maligned he just withdrew.  He did not mind them attacking him at all because he has his own rich inner life with G‑d.

Thirdly, there is a G‑d of history, and that is where Jacob found G‑d.  Jacob, through his trials and tribulations, found that G‑d acts in history.  G‑d acts in the affairs of man.  G‑d is not just a G‑d of nature, and G‑d is not just the G‑d of the individual but also the G‑d of history.  There are many beliefs that say that G‑d is the G‑d of nature, but they do not think that G‑d has any special relationship with man.  G‑d, of course, is the heresy of communism.  That is why communism says it is no good to pray to G‑d because G‑d takes no cognizance of individuals and is only concerned about species and there are the laws of nature which have to be reckoned with, and saying the laws of history is just another way of saying basically G‑d.  We in Judaism believe that G‑d is the G‑d of nature, the G‑d of the individual soul, and the G‑d of history, that if troubles come upon us we need not fear because G‑d controls the whole universe, and although many times it is very hard to understand why troubles come upon us we ultimately have faith that we will understand why these troubles come upon us, but we are able to have great joy because we know that nothing is random, nothing is purposeless, that if we indeed suffer we suffer for a reason.  We are suffering for Thee, O G‑d.  We are suffering for G‑d.  Sometimes it is very difficult to bear the different kinds of suffering that we have to endure.  After all, we are all going to die.  We are all going to cause sadness to those we leave behind.  There is going to be pain and sickness, but we know we can overcome everything because G‑d is in control, and G‑d does things for His own purposes.

That, of course, is why we say Hosheeanod, “Save us, G‑d.” This is a command.  This is not just a statement.  G‑d has a responsibility to us.  G‑d will see to it that the Jewish people exist until the end of history.  We will be able to overcome problems.  We will be able to overcome disease.  We will eventually be able to have a perfect world, a world in which there will be peace and harmony.  That is why in the Haphtorah we learn about the war against Israel.  These wars will cease.  Eventually the peoples will all come up and will celebrate Succos, because they will realize, too, that there is a G‑d in history, that G‑d, too, wants us all to live in brotherhood and harmony and peace and love.

That is, too, why Succos comes when the year is turning.  In the northern climes especially cold has already descended.  There have already been a few frosts.  We all know, too, that the leaves are going to fall from the trees.  We know that a hard winter is going to set in.  We know that there are going to be the vicissitudes of life, but, so what? We can overcome them.  We will overcome them.  We, as individuals, will be able to face anything that is thrown our way, and even thou he may slay us, as the Psalmist said, it will still be for a reason, for a purpose, and we will be able to overcome.  Our people will survive and eventually world history will find a world of peace and harmony.  It may take a long time, but we Jewish people are an optimistic religion.  Of all the religions in the world we are the most optimistic because we believe that things will get better, that G‑d has a plan for this world, that G‑d is going to make this world better.  We Jewish people have been able to exist as Jews because we have had this dream, this dream of a better world, this dream of a better future for our children, and, therefore, we are joyful, that no matter what comes our way individually eventually the world is going to be perfected.  That, of course, is why there are so many Messianic overtones to the holiday of Succos.  Yes, all the holidays are tied together.  Pesach teaches us that G‑d is the G‑d of nature; Shavuos teaches us that G‑d is the G‑d of individuals and is concerned about individuals and wants to have a relationship with individuals; and Succos teaches us that G‑d is the G‑d of history, that eventually all the problems of the world are going to be overcome, that the Mashiach is going to come and the world will be perfected under the reign of the Almighty.  Yes, it is a powerful dream, and we should never give up on this dream.

I am reminded of the story of the woman who had a dream one night, and she came to her husband and said, “I had a dream last night of a beautiful diamond necklace.  Do you know what that means?” Her husband said, “Wait until this evening and you will know what it means.” That evening the husband came with a package.  The wife expectantly opened the package and inside she found a book entitled “The Meaning of Dreams”.In Judaism we say that dreams are important.  The man should have given his wife a diamond necklace, but if he did not know maybe he will later.  We all, though, have a dream, a dream that this world will be perfected, that our suffering is not for naught, that we are fulfilling G‑d’s purposes by following His commands and trying to better this world.  May this world soon be perfected and may the Mashiach come.  Amen.

FIRST DAY SUCCOS 1990
Rabbi Joseph Radinsky

Yom Kippur is a holiday of great spirituality.  On Yom Kippur we do not eat, we do not drink, we do not take care of our physical needs.  Immediately after Yom Kippur the rabbis tell us that we are to build a succah.  In fact, they say it is a very big mitzvah to come home from shul on Yom Kippur and to drive the first nail into the succah or the first stake into the ground, that you are supposed to immediately get involved with building a succah.  Why should this be? Why should such a spiritual holiday as Yom Kippur be followed immediately by such a physical holiday as Succos in which the rabbis say that you should even sweat making the succah? You should yourself try to pick out the lulav and esrog and all its components and that you should be physically involved in all these things.  We would think that since we were at such a high spiritual level that our religion would want us to stay up at that high spiritual level, but it does not.  It wants us to immediately plunge ourselves into the physical world.

Perhaps the answer to this question is found in the Torah where we learn how after Yaacov and Esau parted after they had made up, it says that “Esau went to Sayer and Yaacov went to Succos”.  We all know that Sayer in Hebrew also means a goat.  The goat was the central focus of the ritual in the Temple where they had the scapegoat.  One goat went on the altar and one goat was driven out into the wilderness.  Esau’s religion was composed of only the spiritual, but Yaacov “went to Succos”.  After the brothers had had this high spiritual event in their lives of finally reconciling and making peace between them, “Esau went to Saver and Jacob went to Succos”, which, of course, is to teach us something very important.  Many times non‑Jewish religions look at religion and spirituality as something completely distinct from the earth.  They even divide the man into two parts, the body and the soul, with the soul being infinitely more praiseworthy and infinitely of greater value.  What they want to do is transport man into a higher spiritual realm.  In fact, many times this is the whole purpose of their ritual, to transport man up to heaven, to give him a spiritual journey which is really divorced from this world.  Man knows that when he goes back to the world he cannot really implement the teachings of this spiritual world that he has learned, but it gives him solace and comfort to know that there is such a spiritual world, while in Judaism we do not make this separation between body and soul.  We say that our purpose is to infuse the physical world with spirituality.  In fact, the Kaballah speaks about the fact that when G‑d created the world G‑d had to make a place for the world so G‑d had to contract Himself in order to make a place for the world.  The world came about because of this contraction and G‑d left a little piece of Himself throughout the whole physical universe.

It is our business to find this spirituality in everything.  In fact, according to the Rianic Kaballistic doctrine, originally when G‑d created the world He created it with an overpowering light and the light was meant to be contained in certain vessels but the vessels were not adequate to the task and the vessels broke and most of the light returned to G‑d but some of the light was trapped into these vessels.  It is our job to release the light in these vessels, to redeem the sparks.

That is what we mean, too, when we say that every time we do a deed of loving kind with a physical thing we are releasing the sparks and causing these sparks to return to G‑d.  This also means, of course, that man who is the keeper of nature, that G‑d gave us this job of preserving this planet, that even when G‑d placed Adam and Eve in the Garden of Eden that “he was to guard it and to work it”, that our job in this world is to release the sparks.  Our job is to use everything that we can possibly in this world for good and not to use the great bounty and goodness that G‑d has given this world for evil.

That is why this is a physical holiday because we are to take the spiritual insights we gained on Yom Kippur and implement them in nature, so immediately after Yom Kippur we go out to the succah and we leave our home.  We look at the potentiality that is in the world and try to transform it and make it into something better.  That is why we take the lulav and esrog in our hand because they are symbols of how we are to treat nature and how we are to act in nature.  Many times people feel that man is just another animal, but we do not believe that man is just another animal.  Man is special and unique.  The very basis of all Jewish morality is that man is unique and special.  G‑d breathed into us the breath of life.  Animals, too, have a soul but a very limited soul and, therefore, we have to be careful not to give them pain.  We are the ones who gave the world the whole doctrine of not accusing needless pain to animals, that we should feed our animals even before we feed ourselves.  However, animals are meant to serve man and if we can save human lives, children by animal experiments we should do so.  If we can save the lives of soldiers by sending dogs in with explosives to ferret out terrorists we should do so.  Animals are meant to serve man.  It is not true that all life is equal.  Man’s life is infinitely more superior to an animal life.  We are not supposed to needlessly kill animals either, but the animals exist for man, not vice versa.  Man is not just another species among many species.  Unless we believe that we are going to have trouble with morality because, after all, we kill mosquitoes and gnats and cockroaches, so if people say if a cockroach life is as good as a human life you might as well kill a human life since you have already killed cockroaches.  The rabbis say that it was because of this attitude that the flood came upon the world, and before the flood man was not allowed to eat animals but after the flood he was in order to emphasize this distinction.  Man is called upon to protect nature and to have nature flourish and grow, but man is unique and special.  Nature was created for man, and the truth of the matter is, which many people do not understand, that if man were to completely disappear tomorrow nature would destroy itself.  All of a sudden the rat population would rise dramatically.  The crops would never grow in the proper way and many of the other animals would die out.  Man is a very important component in maintaining the balance of nature.  Of course, man, because of his superb intellect, can also unbalance nature, can also destroy nature, but without man nature, itself, is doomed.  Nature, itself, will destroy itself.  We fail to recognize this.  The rabbis tell us that we must not only infuse nature with this spiritual insight but how we interact with nature together.  Man, as a group, must learn to live together in such a way that he can make this planet a veritable paradise, and that the spiritual insights that we bring to bear from Yom Kippur should pervade all our relationships.

We are told to take an esrog and an esrog has certain characteristics, and we are supposed to take an esrog which has these characteristics.  Many times people do not know what it is that makes for a beautiful esrog.  First of all, the esrog must be clean without any stain.  Even before that the Torah tells us not to take an esrog but to take a goodly fruit, and the rabbis derive from the Torah that there are three qualities that an esrog must have.  First of all, it must be a perennial fruit.  We must realize that the problems of the world are perennial, that we are never going to solve all the problems.  As soon as you solve one problem you bring another problem in its wake.  Thank G‑d, we chlorinate water.  Without chlorinating water millions of people would die from cholera and diphtheria, but chlorine can also cause a higher rate of cancer.  One in a million or one in ten million, even the very act of saving lives can endanger some other lives.  This is true in every aspect of life.  Heat saves people from the cold but heat can also create all sorts of allergic and asthmatic conditions, etc.  We have to realize that we perennially have to guard ourselves and our relationships because the very act of solving a problem creates in its wake other problems.  The problem of hunger is much worse than the problem of having too much food and being fat.  Perennially we have to guard ourselves and work with nature and work with ourselves.

The second thing is that the esrog’s bark must taste like its fruit, that if something is to be this goodly fruit then the fruit and its bark must taste the same, that the people who are produced by these wonderful things must also be good, too.  Unfortunately, many times we find that great scientists and great people who understand nature and even great people who seem to understand certain things about human nature are themselves terrible people.  Newton, himself, was a maniac.  He was not a very good human being.  When we are dealing with nature, when we are dealing with other human beings we must develop not only good products and good and sound environmental atmospheres but we must also create good and warm human beings.

Finally, an esrog, or a goodly fruit, is something that is grown by water.  Water, of course, refers to Torah, that there must be a moral dimension to everything we do, too, not just a practical dimension.  We cannot just say, well, it will benefit the most people and if a certain amount of people get hurt, too bad.  That is not a moral position.  When we are looking for the esrog the esrog must also be one which does not have a stain on it.  When people are involved with nature and with man they must be without a stain.  They must not be doing it for their own benefit so they can profit by it and so they had ulterior motives.  Also, the esrog cannot have a hole in it.  People who deal with these problems have to be responsible.  They have to be relied upon.  They cannot be fly-by-night operators.  Also, the esrog has to have a lot of bumps on it.  That is what distinguishes it from a lemon.  The reason for that is people must know that this is a bumpy road.  It is not smooth.  If anyone smooth talks you, if anybody tells you it is an easy job, do not believe them.  It is not an easy job to balance human needs and nature’s needs and to create an environment in which we can live wholly and completely and in which we can live a good and a decent life, too.  These are difficult problems, so an esrog must also have a lot of bumps.  Also, the stem must be opposite to the Pitum.  The Pitum, of course, is the little flower at the end.  The stem must be directly opposite of the Pitum, which, of course, tells us that the ends and the means must justify themselves.  There are many people who set out to do wonderful things for the environment for man, but their means are so terrible that they destroy any good that they could do.  Also, the esrog must be shaped in such a way that the top looks like the top of a tower, and the reason for that is that we must show gratitude to those people who have come before.  We cannot destroy lives by saying that their lives and their technologies and their ways of doing things are antiquated and no good.  We have to give them credit for making the progress that they did make and realize that the progress that they made was substantial and right and we are building on it.  We are not trying to destroy everything that they did before.  If we will do these type of things then we can rest assured that the spiritual force that we gained on Yom Kippur we can then invest in nature and man and make a wonderful society which is environmentally sound.

I am reminded of the story they tell about a man who had a big swimming pool and he filled it with snakes.  Then he gathered together all the young men in the neighborhood and said, “Whoever will jump in the pool and make it to the other side, I’ll give either 1000 acres of my oil wells, 10,000 head of cattle, or I’ll give my daughter in marriage.” Immediately a fellow jumped in the pool and got to the other side.  He made it unscathed.  The man looked at him and said, “You are very courageous.  Do you want my 1000 acres of oilfields?” The young man said he did not.  The man asked, “Do you want the 10,000 head of cattle?” The young man said he did not.  The man asked, “Do you want my daughter in marriage?” The young man said he did not.  The man then asked what the young man did want.  The young man replied, “I want the name of the fellow who pushed me in.” When it comes to the world there are all sorts of impediments, all sorts of pitfalls that we have to look out for.  The important thing is to remember that we can make this a wonderful planet and that we can have a wonderful society, but it requires certain things.  It requires honesty and integrity.  There should not be any stain on our record.  It requires that we are responsible and not fly-by-night operators.  It requires that we realize that the road is bumpy and that we perennially have to work at it and that one problem will bring another problem.  We also have to realize that we are building on the past and our means must be in accordance with our ends and our ends must not be used to justify our means.  If we will do these things we can rest assured that we will create a veritable paradise on this earth so the Mashiach will come.  Amen.

FIRST DAY SUCCOS 1993
Rabbi Joseph Radinsky

We all know that on Succos we build a succah.  A succah is a structure which has many difference types of Halachic leniencies.  We all know that a succah has to have at least 3 walls and that it must have schach on top of it.  The main three leniencies on the sides of the succah are that you are allowed to consider as a wall a wall that has an overhang.  In other words, as long as that overhang is not 6 feet that overhang is considered part of the original wall and is considered a wall which is bent, and, therefore, the schach just has to come up to the overhang.  The same thing, too, the walls of “the succah do not have to be solid.  There can be space between them.  That is called Lavud.  In fact, you can have up to 9” approximately in the sides of the succah.  Then you also have another leniency, that after so many inches of minimum height, the wall is considered to go all the way up to the schach.  It is called Gud Asek, even though the wall does not go all the way up to the schach.  In fact, our shul succah has utilized all these different types of leniencies.  Why should it be that the Torah allows these leniencies when you build the succah?  On the other hand, the Torah is very strict when it comes to schach.  Schach has to be detached from the ground.  If the schach is not detached from the ground, then it is not considered proper schach, so if someone has a gazebo in which vines grow on it, even if the person would have snipped these vines off, the vines are not considered kosher schach unless you manipulated them and moved them around and changed them.  The schach has to be Tasev Lumeen Hasuee; you have to have made it and it cannot be from schach that was already made.  For example, the succah, itself, can be permanent all year round, but the schach has to be fresh and new every year.  What you can do, for example, is have bamboo poles on top of your schach is you have to take them off and put them back on again, rearrange them in a different order, but the schach has to be fresh every single year.  Why should this be?

We know that the rabbis consider the succah a symbol of the exile, a symbol of Galut because when the Jewish people wandered in the desert they had not come to Eretz Yisroel yet.  They were wandering in the Galut and they utilized the succah.  The succah, of course, also stands for G‑d’s protection of the Jewish people.  In fact, most of the rabbis consider the succah just a symbol of G‑d’s protection of the Jewish people.  On the other hand, the lulav and the esrog stands for Eretz Yisroel.  In fact, that is why you have the esrog, which is a fruit of the land of Israel, and the esrog had to be a fruit whose bark tastes the same as the fruit, itself, it has to be a perennial, which means it grows all year round, and it has to be irrigated.  It has to be a plant that can be irrigated and is near bodies of water.  The palm branch, too, is from the dates of Eretz Yisroel and the willow and myrtle also are species that grow in the land of Israel and for which the land of Israel is famous for.  The succah stands for the Galut, for the exile.  The succah stands for how the Jewish people can make it in the exile, how the Jewish people are able to exist in the exile even though they do not have any political power, while the esrog and the lulav stand more for the conditions of the Jewish people in the land of Israel when they did have political power.

We all know that in order for the Jewish people to exist in the exile they had to be very flexible in how they made a living, and this, of course, is what the sides of the succah stands for.  The sides of the succah stand for how we are to make a living, and sometimes if they banned us from certain professions we had to go into other professions.  If they would not let us own land and be in professions, so we became bankers and money lenders, carpenters, tavern keepers.  If they kept us out of the trades, out of the guilds so that we could no longer be artisans then we had to earn our living through being middlemen and selling goods and so forth in little stores.  We had to be very flexible in how we earned a living.  As long as we were honest with people, then that was really all that was required.  When it came to the schach, though, it was different because the schach had to be cut off, which means that what we had to do was we had to work hard to make sure that we were not stuck in preconceptions.  Therefore, we, ourself, had to implore the authorities.  We many times had to bribe the authorities.  We many times had to convince the authorities, but one thing we had to be careful of and that is that we never imputed to the authorities which whom we were dealing our own ideals of what an ideal human being should be.  We did not let our wishes, we had to see the stars through the schach.  We had to see that ultimately we would gain freedom, but we should never be deluded into thinking that we had freedom now, and we should never be deluded into thinking that we can deal with human nature in ways which are not according to human nature.  For example, you never give an enemy an advantage hoping that he will not use that advantage.  It is just human nature that when you give an enemy an advantage he is going to use that advantage.  Israel has to be very careful now with the PLO because if Israel is giving them the advantage they are going to use the advantage.  You cannot say, well, it is written on apiece of paper that you are going to be demilitarized.  How is Israel going to prevent the PLO from becoming militarized? They will claim that they need this weapon to keep this internal order of this city, or they need this weapon for this, and once they are a sovereign territory and once certain boundaries have been established, if Israel would go in with an army they would be guilty of aggression, even if it would be in a so‑called autonomous area, so you have to be very careful on human nature.  You cannot treat human beings the way you hope they would be.  You have to treat them the way that they are.  You have to constantly evaluate this because many times certain things which one year are an advantage are not an advantage in another year, and you have to be very careful how you deal with people, so the schach has to be fresh every year.  After all, why do we need to have halachic authorities in every generation?  Why don’t we just follow what the halacha says?  The reason is because circumstances change.  The halacha does not change but circumstances change and how you apply the halacha depends upon the facts, depends upon the given circumstances.  If circumstances change, then you apply a different halacha.  The halacha has not changed but the circumstances have changed.  As for example, I always give the illustration of the man who came to me a few years ago with a Shaila.  He asked me a question.  He said, “Can you stick a baby with pins?”  I said, “What?  What kind of question is that?  What kind of a sadist are you?  What kind of a monster are you?  Don’t you know the trauma you are going to give the child and for your own soul?  Get out of here!”  The man said, “listen, Rabbi, what are you so angry about?  I am a doctor.  I want to know if I can give a baby a shot.”  “Oh, give a baby a shot.  Of course that is allowed.  You are saving the baby’s life.  You are protecting him from all sorts of terrible diseases.”  But what are you doing when you give a baby a shot?  You are sticking him with pins, but when you stick him with pins under these types of circumstances another halacha applies.  After all, you are saving the baby from death, from certain types of diseases.  It is definitely allowed.  There is no question about it, but just to allow a person to stick a baby with pins for no reason, of course, that would be 100% prohibited, so the halacha has not changed but the circumstances have changed.  Therefore, we have to constantly reevaluate what the situation is.  When the Jewish people were in Galut it was very very important that they constantly evaluated what their condition was, what their position was in the kingdom, and we Jewish people always knew that we did not have to be loved.  One of the things I am afraid about with this PLO/Rabin agreement is that many Jews in Israel, especially the left wing Jews, They want to be loved by their left wing comrades.  They want to be thought of well among their socialist pals.  That is not the way you ensure Jewish continuity, that you ensure Jewish security.  We never cared whether we were loved.  We only cared about whether we were respected and needed.  If they needed us and respected us then we were safe, but even if they said they loved were in great danger.  That is why we Jews always knew that we had to be excellent in everything we did, that we had to be the best doctors and lawyers and everything.  If we were the best and they needed us, then we were safe, but if we were not the best and they did not need us, then we were not safe.  Who cares whether the world loves us or not, whether we have a high opinion in the rating polls or not?  The important thing is that we have to seize the means to exist, and in Israel today those high ridges along the middle of Israel that overlook the coastal plains are actually necessary for Israel’s survival.  Thank G‑d the settlements are there.  I hope that no Rabin government will ever give up those settlements on those ridges because that is what is protecting Israel.
We all know that Israel, too, is represented by the lulav and the esrog and it is true that an esrog talks about the values of the heart but we make the blessing on the lulav because the lulav stands for self-respect.  The lulav stands up straight, and the lulav, too, we know that in order for it is exist, for it to stand up straight must guard itself well.  If the palm tree grows straight and tall and overlooks all the other trees in order so that it can exist.  We, too, must be very careful especially in these days that Israel should always exist.  We have to look at the succah, at how we existed in the exile because from there Israel can learn many valuable lessons how to exist as an independent nation as well.  Let us all hope that Israel has learned its lesson so that Israel will always endure.  Amen.
FIRST DAY SUCCOS 1994
Rabbi Joseph Radinsky

Why is it that in the Haphtorah for the first day of Succos we learn about war, a terrible war in which the prophet speaks about the flesh melting off the people, just as if an atomic bomb had struck?  We learn about the division of Jerusalem.  We hope that this has already taken place and is not something that will take place in the future.  Succos is really a holiday of peace, on this holiday we bring sacrifices for the 70 nations of the world.  On this holiday we are reconciled every Jew to another Jew and the Jewish people to all the other nations of the world and humanity, itself, to nature.  We even go out into nature to the succah.  Why should it be that we mention war on this holiday?  Not only do we mention it on the first day of Succos but we also mention it in the Haphtorah for the Shabbos Chol Moed of Succos.

Also, why is it that we go out into a succah at all?  This is Zeman Simchaseinu, this is the time of our joy.  It.  is not always joyful to go out into the succah.  The succah can contain all sorts of bugs.  It can be hot or cold.  Rain can drizzle in.  Why is it that we should even go out to the succah at all?

I believe that if we look carefully at this holiday of Succos we can see that this holiday is teaching us something very important and that is that if we want to avoid war we have to be prepared to go to war.  Unless we are prepared to go to war there is no chance of avoiding wars.  We have seen this demonstrated clearly throughout history.  When potential aggressors were convinced that America was serious about going to war they then agreed to peace and there was no war.  Every boy who has had a fight on the school grounds knows that if you are willing to fight the bully the bully will leave you alone.  But if you do not want to fight the bully and let him push you around you will end up by having to fight him almost every single day.  Also if you put up a credible battle at the very beginning the bully will not want to take you on anymore.  This applies to everything in life.

One of the reasons why on Succos we are happy is because we have rid ourselves of fear.  It is fear which many times causes us to act immorally and unjustly.  In order to maintain a relationship we must always know that we can live without this relationship.  It may be difficult and painful but if you want to have a successful relationship we have to know that we can live without it.  It so often happens that many relationships deteriorate into a master/servant relationship because one of the parties is so afraid that the relationship will fall that they are willing to cave in and do anything the other person in the relationship wants, and that, of course, creates a master/servant relationship and, in effect, the relationship is already broken.  A person cannot do things that are immoral or unjust or against their basic character traits.  If you are an introvert you cannot be made to do extrovert things by your spouse.  If you do it will destroy you and, therefore, a person has to be willing to risk the relationship in order to keep the relationship.  We know that this applies in many areas of life. Many times parents are so afraid to lose their children’s love that they will not set limits for their children.  They will not discipline their children and I do not mean by punishing them harshly.  I mean by giving them a sharp word or even carrying out their threats or grounding them or giving them a slap on their tushy.  They do not want to do these things.  They want to be considered the good guys.  They are afraid they will lose their children’s love.  But if they do not set limits for their children they are going to lose their love.  It is true that if you punish your child your child may get mad and yell that they hate you but that is just a passing comment that does not really mean anything.  If you want to have a real relationship with your child and I am not talking about little children but big children, you have to enforce your threats.  A parent who is always threatening and never enforces their threats ands up by losing all control completely and ends up shouting and the relationship deteriorates and the child never believes the parent and never listens to the parent.  In order to retain your child’s love you have to risk that love by setting limits on their behavior.  This applies also between an employee and employer.  An employee has to be willing to risk his job if his employer tells him to do things that are immoral or unjust or completely out of character.  We cannot maintain any type of true relationship if we are afraid.

That is, of course, why on Succos we are to go out into the succah because there are so many people who are afraid to be poor, who think that they cannot make it again, who think that if they would ever lose their wealth that they would be completely helpless, but it is not true.  We can start over again.  In fact, that is the secret of Judaism.  It teaches us how to start over again.  As long as you have inner character traits which are represented by the lulav and esrog, you have a heart, you have courage, you have a backbone, integrity, an eye that can appreciate beauty and that can learn and read and your mouth that can sing then you have all that is necessary in order to start over again.  There is nothing that you need to fear.  This, of course, is what leads many people to do all sorts of terrible things because they feel they have to save their money because if they do not have their money they are going to be nothing.  That is not true.  Also there are many people who are afraid that if they sin or do bad things that they can never get back into anybody’s good graces, that they can never do teshuva.  This is also part of the story of the holiday of Succos.  Why do we celebrate the holiday of Succos?  We celebrate the holiday of Succos because we wandered in the desert for 40 years.  Why did we wander in the desert for 40 years?  Because we disappointed G‑d.  We did not want to go into the land of Israel when we should have so, therefore, we were condemned to wander in the desert for 40 years, but, yet, we still remember this because G‑d still loves us even after we have sinned.  That is why we repeat “Adoshem Adoshem G‑d love us before and afterwards.” It is true sometimes He has to punish us.  We were punished by wandering in the desert but He still loves us and cares for us and we can still maintain a relationship with Him.  That, of course, is something very important, that we can come back after we have sinned, that even after we have sinned we can come back.  That is the story of Adam and Eve.  Adam and Eve almost lost their relationship with G‑d also and almost between themselves.  G‑d confronted them after they ate the forbidden fruit, which many rabbis say was an esrog.  That’s one of the reasons we take the esrog on Succos to tell us that we can be forgiven for our sins, that we do not have to be afraid that teshuva is not effective. When G‑d approached Adam, what did Adam say?  He said, “It was Eve’s fault.”  And Eve said, “It was the serpent’s fault.”  Then they blamed each other for all the problems.  It was not until they turned to each other that they were able to recoup their relationship.  G‑d is with us even after we sin and He tells us that our teshuva is important, that in order to maintain a relationship we have to be willing to risk it and we have to be willing to tell G‑d that we made a mistake.  G‑d knows that we made a mistake and He will always take us back, and when it comes to relationships between human beings we also have to know that we can live without this relationship.  Therefore, we will not have to live without it but if we are afraid to live without it then we will do certain things that will destroy the relationship.  After all, the master will get tired of the slave.  We must not risk our relationships by doing things that are beneath us, that are immoral or unjust.  The only way that we can keep our relationship sound is if we realize that we many times have to risk them and that we can live without them if we have to.  If we know that then we can rest assured that we will never lose our relationships.  We will not lose our relationship with our spouse, with our children, with our employer or with G‑d and we will not even have to worry about financial things either because the only way you are going to be financially secure is if you know that you can really live without your money if need be.

I am reminded of the story they tell about a man who was a billionaire and after 50 years of running his business he decided to retire and had a big testimonial dinner.  At this dinner he said, “When I came to this town I did not have an automobile.  All I had was an old suit and one pair of shoes and all my worldly possessions were in a brown paper bag.”  They all applauded him and at the end of the dinner one young man came to him and said, “I am curious, sir, what was in that brown paper bag?”  He said, “Oh, $50,000 in cash and $100,000 in stock.”  We all have financial resources but inner resources which tell us that we can make it even if things get bad.  We should never do anything unjust or immoral to persevere a relationship.  We will find out that if we know we can live without the relationship we will never lose the relationship.  That is the paradox of Succos.  Succos is a holiday of peace but we learn about war because we will never go to war if we know that we are prepared for war because an enemy will not attack if he knows that you are prepared.  The paradox of Succos is that if you are prepared to live without the relationship the relationship will endure and if you are prepared for war you will live in peace.  Let us all hope and pray that there will be peace throughout the world and that all our relationships will be secure and lasting so the Mashiach will come quickly in our day.  Amen.
FIRST DAY SUCCOS 1995
Rabbi Joseph Radinsky

Succos is known as Yom Simchaseinu, the Day of Our Joy, but it seems very strange that on this day of joy we read in the Haphtorah for the first day the terrible account of war.  In fact, it is almost as if it is talking about atomic war, how the skin is going to fall off and the eyes are going to melt.  It is a terrible image of war.  Why are we reading about war on the day of our happiness?  It is true that it predicts that Israel will be victorious, but yet it still talks about war.  What’s more, on this day of our joy we circle the synagogue with the lulavs and esrogs saying, “Help us, G‑d.  Save us, G‑d.  For Your sake, save us, G‑d.”  It does not seem like a very happy day.  We are constantly bringing up worries because save us in Judaism means save us from persecution, from hunger, from disease, so why are we doing this if this is a day of joy, a day of happiness?  There seems to be in the background a lot of apprehension when we come to the holiday of Succos.

It seems to me that Succos is a holiday of joy because it teaches us how to handle fear.  We are all fearful.  Fear is an important element in the human psyche because unless we have fear we will many times takes unnecessary risks and do things that will harm us.  It is similar to pain.  If we do not suffer pain we would burn our hands and cut our fingers and do all sorts of terrible disfiguring things to ourselves.  Unfortunately, many children who are born without the nerve endings for pain do.  They lead terrible lives because they have no pain.  Fear is there to warn us but fear should not take over our lives.  Succos teaches us how to handle fear.  It tells us, don’t be afraid.  Don’t be afraid of things that could happen to you.  Don’t be afraid if you are going to lose relationships.  Don’t be afraid if you lose your job.  Don’t be afraid if you are going to lose your home.  You can still survive and you can still make it with G‑d’s help.  That is one of the reasons we go out into the succah to teach us that we can get along without a home.  Yes, it is hard.  There are mosquitoes, bugs, the rain comes in but we can still make it.  This, of course, teaches us a very important lesson which is that unless you know that you can live without something then you will never be able to attain what you want and enjoy what you have.  Unless you realize that you can live without the relationships that you have you will never be able to live a fulfilling life.  That is the reason why the esrog, which stands for the heart, is separate from the lulav because, the truth of the matter is, if you enter into a marriage relationship and one of the spouses thinks that they cannot live without the other one then, of course, that relationship is going to die because that person will be so fearful that person will either say I am going to reject you before you reject me and make such difficult conditions for a spouse that what the person fears will actually come true and there will be a divorce, or that the person will say I cannot lose this person so I have to listen to every one of his whims and be a slave and when a person is in a master/slave relationship it is no longer a marriage relationship and the relationship is dead and it is already finished.  The person who you are so afraid to lose will kick you out anyway because who wants to be married to just a mirror image of him or herself? Therefore, the most important thing in any type of relationship is that you know that you can live without that relationship.  You do not want to live without that relationship just like you do not want to lose your home and live in a succah where it is cold or rainy or hot but you know that you can.  If you really have to do it you can do it.  The same thing is true when you enter into a relationship with a job, with your employer.  Yes, you do not want to lose your job but if you do lose your job it is not the end of the world.  You can still make it.  You can still be something.  I remember that when I was a Hillel director that the students who were contemplating suicide were not students who were C students who were afraid of making an F; it was A students who were afraid they were going to get a B because all their self-image was wrapped in things really outside themselves.  So what if you get a B?  Does that really make much of a difference?  Will people not love you or admire you anymore?  So many times people are afraid that they have to be loved and admired and if they do not have this admiration and love and approval then they just cannot go on.  That is a terrible fear to always be afraid that you are going to lose that approval.  What happens if you lose that approval?  You can still make it.  You are still human and G‑d loves you.  G‑d created you and likes you the way you are.  The only thing He asks of you is that you try your best.  That is why we make a blessing not on the esrog but on the lulav because the lulav teaches us that all that we really need in order to live.  Yes, we really can live without relationships but what we have to do is we have to live with integrity.  We cannot be forced to tell lies.  Our mouth cannot be forced to say things that are not true.  We cannot live with ourselves that way.  Maybe we will not be able to say anything but at least we should not have to be able to say lies.  We have to be able to see with our eyes what is there and we cannot be made to deny what we see with our own eyes.  We have to have a certain modicum of integrity.

Succos teaches us that we can get along in this world.  Sometimes we have to risk that which we fear most and then that fear will not happen.  If you are in a marriage relationship and your spouse knows that you can actually lire without this relationship if you have to, then he will not batter you.  He will not impose his will upon you.  He will not do terrible things to you because he knows that you can live without this relationship.  Unfortunately, there are many people in the world who think that love is the highest value of all.  They will do anything for love, as we witness by Susan Smith who was willing to kill her own children for the sake of the love of a man who said he did not want the children, but we know that we can live without that love.  The esrog is separate.  We make the blessing over the lulav.  You just make sure that you maintain your integrity.  That is the only thing that we really need more than anything else in this world in order to really live.

That’s why when we march around the synagogue we march around in a circle because a circle teaches us what it is that we need in order to live in this world.  In a circle everyone is equidistant to G‑d.  G‑d is equal to all of us.  In a circle, too, we are all going in the same direction, which means that life goes through different stages, from birth to teenage to middle age to old age to death.  We are all going on the same path.  Also a circle can always be enlarged.  Everyone can fit into that circle.  When it comes to life all we really need is G‑d’s help and the assurance that G‑d is open to us and the assurance that we are trying our best.  We are going through the cycle of life facing all our problems the best way we can.  If we do that then we say, “G‑d, please help us with the rest of it.”  G‑d has said that He would because in life the most important thing is not to fear.  If a school bully knows that you are willing to fight then you will never have to fight.  The same thing goes for a nation.  If other nations know that you will fight and retaliate they will leave you alone, but if they feel that you will not fight then they are going to attack you so that the only way that you can avoid a war is to let your enemy know that you are willing to fight a war if he attacks you.  This is everything in life that we should realize that in life we do not have to be afraid.  What happens if those fears come true?  We can still make it.  We do not want to live without a spouse.  We do not want to live in a succah instead of a house but we can and because we know that we can then we do not have to be afraid.  Succos is a holiday of joy because it removes fear from us, the obsessive, unhealthy fear.  It tells us G‑d is there to save us, G‑d is there to help us.  Put your faith in G‑d and do not worry about things.  If bad things do happen you can still get by, but they will not happen as long as you know that you can live without this relationship if you have to, that you will fight the bully if you have to and the bully will leave you alone.  Let us all hope and pray that we will realize this.

I am reminded of the story they tell about a man who robbed the same dress store 4 times.  Eventually he was caught and brought before the judge and the judge said, “I don’t understand you.  To rob the dress store once or twice, but to do it three or four times?  Don’t you know you were going to get caught?”  The man said, “But I had to, judge.  My wife did not like the color of the dresses.”  So we see that many times when we are involved in a relationship we can never be called upon to do something which violates our conscience or our integrity.  If we are called upon to do that and we do it then the relationship is going to end anyway.  We have to realize that the only way a relationship can endure is if we know we can really live without that relationship.  Let us all hope that all our relationships will endure, that we will all be spared war because we are willing to fight, and that we will all be spared other calamities because we know that we can endure and overcome with G‑d’s help.  Let us hope that we will all have this strength so the Mashiach will come quickly in our day.  Amen.

FIRST DAY SUCCOT 1996
Rabbi Joseph Radinsky

Today is the first day of Succot.  Although in the synagogue it is hard to tell that that is so since we do not take the lulav and esrog on Shabbat.  Why don’t we take the esrog and lulav on Shabbat?  The rabbis have the power to suspend a Torah law if it is only a positive commandment or only a negative commandment, even if there is no life threatening condition involved.  When a commandment is both a positive and a negative commandment, then the rabbis have no power to suspend it unless there is a life threatening situation involved.  That’s why the rabbis cannot suspend the Shabbat rules since Shabbat is both a positive and negative commandment.  The reason why the rabbis give for suspending the taking of the lulav and esrog on the first day of Succot is because they are afraid we will carry it from a private to a public domain where there is no eruv.  This seems very strange because, first of all, we are only Biblically commanded to take the lulav and esrog on the first day of Succot.  We take the lulav and esrog on the other six days of Succot only because of a rabbinical commandment.  Secondly, almost all cities in Israel had an eruv.  In addition to the fear that the rabbis had that we would violate the Sabbath if we would take the lulav and esrog, there is also a philosophical reason why we do not take the lulav and esrog on Shabbat.

Rav Adin tells us that the esrog and the lulav are a symbol of triumph in court, In the ancient days when two litigants came before the judge and one was victorious, he would come out with a spear held up high, sort of a thumbs up signal.  During this High Holiday season, the rabbis say the Jewish people and all the nations of the world are judged and when Israel comes out of court holding the lulav up high, it means Israel has come out victorious.  
Also on this holiday we say the Hoshanas, which literally means, “G‑d save us,” and we end several paragraphs of the Hoshanas with the word Anee V’Ha.  The rabbis are perplexed as to what this means.  Rabbi Shmuel says that it stands for beauty.  We beautify ourselves by fulfilling the mitzvahs of Hashem.  Abushaul says that this stands for Aneevahu, which means that I have to be like G‑d, ethical and moral.  In other words, because I am ethical and moral, G‑d should help the Jewish people.  Rav Yossi says that this stands for Noveh, a habitation or the Temple.

The events of the last few days have once again shown that there is no true peace in the Middle East.  Arafat has been calling for a new Intifada for several weeks now.  He has been saying, “We will kill and be killed.  Jerusalem will be our capitol and if anybody does not like it, they can drink the waters of the Mediterranean.”  Houssain, the supposed mayor of Jerusalem, said just two weeks ago, “Now we will get half of Palestine and in ten years we will get the rest.” Syria has redeployed her forces in offensive positions and violated the demilitarized zones in the Golan Heights.  Egypt has had her largest war games ever, and Mubarek has issued many threatening statements against Israel.  Arafat was looking for an excuse to test Israel and Netanyahu.  The Arabs believe and have believed that the whole peace process is nothing more than a fig leaf for Israel’s surrender.  They look at what happened in the Soviet Union and South Africa and they say Israel is on the verge of collapse, no matter their mighty weapons.  Israel just needs a little push and she will fall apart.  Israel cannot take casualties, so give them a few casualties and they will capitulate.

Everyone knows that the tunnel is nowhere near the mosques on the Temple Mount.  I have been in that tunnel many times.  It is right against the Western Wall.  Why is nobody protesting the fact that Arabs have been throwing stones down on Jews praying at the Western Wall?  Why are there only Moslem holy places and not Jewish holy places?  Besides, the opening of the second entrance of the tunnel have been negotiated for with the WAFT, the Moslem Arab authority who controls the Temple Mount.  In exchange for opening this tunnel to through traffic, the Arabs were going to be allowed to pray in Solomon’s Stables.  They had been banned many years ago because weapons had been stored there.  Israel even went to the Israel Supreme Court to get permission for the Moslems to pray there.  Israel had fulfilled its part of the bargain, but the Arabs are not prepared to fulfill their part of the bargain.  They conceive of the agreement as only one‑sided, similar to what the North Vietnamese did.  Even though in the agreement the United States signed with North Vietnam it stated that if North Vietnam would invade South Vietnam the United States would be free to bomb these invading troops and the United States promised South Vietnam that they would do so, when North Vietnam did invade South Vietnam, the United States did nothing because these agreements were only looked on as a fig leaf.  The last election in Israel proved that the Jewish people in Israel have not given up.  They are determined to maintain their independence in the land of Israel.  This has infuriated the Arabs, since they thought they could win everything without compromising anything.  Netanyahu has shown dignity and self-respect.  The tunnel should remain open.  Jerusalem should remain in Jewish hands.  Peres said before the election that he thought Jerusalem should remain in Jewish hands, too, but the truth of the matter is, he had already negotiated away most of the whole city of Jerusalem but he did not tell the electorate of it and he signed no formal agreements.  We Jews, when we emerge from contending with the Arabs, must emerge holding the lulav high.

The lulav signifies the fact that we have backbone.  The myrtle signifies the fact that we have eyes that can see.  We are not going to be blinded by illusions.  It was the Israeli government who armed the Palestinians.  They were supposed to have a small police force, but does the Houston police force have AK47’s and Uzis and armored cars?  The Palestinian police force is not a police force; it is a 30,000, and some say 50,000, man army.  We fool ourselves that these policemen would never fire on Israeli soldiers.  This has proven to be wrong.  We must look at the facts the way they are and not look through illusions.  We must also listen to our words and the words of our opponents.  Arafat has not let up once on his rhetoric of driving us into the sea.  He has not changed the covenant and he has not condemned terrorists or terrorist activity.  The esrog stands for Jewish will.  You can have all the weapons in the world, but if you do not have the willpower to use them they are useless, as the Soviets found out.

Rabbi Yishmael said when we ask G‑d to help us we ask G‑d to help us because we are helping ourselves.  How do we help ourselves?  By doing mitzvahs.  By showing that our religion is worth fighting for because it is so life enhancing.  Abushaul says that G‑d should help us because we are ethical.  If this uprising would have occurred in an Arab country there would have been thousands and thousands killed.  Rubber bullets and teargas would not have been used.  Bullets would have been used.  We Jews still have to act ethically.  Rabbi Yossi said that G‑d must help us because we have a habitat, a land that we are willing to defend.  We Jews know that we need a place in this world.  There are many who hate us and would destroy us.  There has to be at least one place where we can go and defend ourselves.  Even here in Houston when we went out and walked along the bridge across the bayou for Tashlich, several cars passed by and yelled, “Heil Hitler, death to the Jews”.  Thank G‑d, they are a very small minority in America and do not amount to anything now, but they could in the future.  We Jews need to have the will to continue.  Rabbi Shmuel said our will comes because we love the mitzvahs so much.  Abushaul says our will comes because we need to teach the world ethical behaviour, and Rav Yossi says our will comes because we know we have to have one place where we are safe.

The rabbis teach us that it is Shabbat which gives us the will to be Jews.  It is Shabbat which teaches us how wonderful it is to be Jewish.  When Jews continue to keep Shabbat they continue to be Jews.  It is a time when the family gets together, when we sing and learn Torah, where we enjoy each other’s company.  It is the engine which fuels the Jewish will to continue.  When Succot comes on Shabbat, we do not need the lulav and esrog because for sure we will stand tall and straight without illusions, listening to the words of our opponents because we do not have the will to live.  Let us all hope and pray that all Jews will have the will to live and these problems will quickly be overcome so the Mashiach will come quickly in our day.  Amen.

FIRST DAY SUCCOT 1998
Rabbi Joseph Radinsky

We all know that today is Succot The rabbis teach us that the reason we have Succot is because we dwelt in huts during our wandering in the desert after we left Egypt.  The Vilner Gaon and others say, no, the reason we have Succot is because of the clouds of glory that surrounded the Jewish people.  In fact, that is the argument of the Gemorah.  Rabbi Akiba says that they were actually huts, while Rabbi Eliezer said, no, they were the seven clouds of glory, the seven clouds which protected the Jewish people.  There was a cloud in the northeast, west, south to protect them from the enemies and from snakes and scorpions and there was a cloud above them to protect them against the sun, and a cloud beneath them to protect them from the cold of the desert and from insects, etc.  There was a seventh cloud which brought in the stragglers, which made sure that even those Jewish people who had seemed to fall away from Judaism and the Jewish people were also protected.

It seems strange, though, that this holiday is also known as Chag Ha’aseef, which means the Holiday of the Harvest:  How could we compare these two concepts?  After all, if we are having this holiday because it is a harvest holiday, then what we are really doing is celebrating the fact that G‑d has made our efforts successful.  We are bringing forth the harvest.  We have, through our own efforts, accomplished a lot.  If it refers to the huts in the desert or to the clouds, then that means this was a supernatural holiday, that G‑d supplied us with the manna and all our needs.  He made sure that even our clothes were laundered and pressed.  Everything was taken care of for us.  Therefore, if we are celebrating that, then there seems to be a conflict.  One seems to be that we are celebrating the fact that we have accomplished great things and have become rich because of the harvest, and the other seems to be that we are celebrating the fact that we are totally dependent upon G‑d.  How can we reconcile these two concepts, these concepts that we are celebrating our own wondrous activities, our own richness, and the other that we are thanking G‑d for keeping us alive in times of distress and trouble?

I think the key to understanding what Succot is about is that we are not going out in the succahs to remind ourselves that we made the huts in the desert, but “because in Succot I made you dwell, Sons of Israel.”  In other words, the concept here is G‑d ultimately decides whether we are going to become rich or poor.  Of course, we believe that G‑d helps those who help themselves.  We cannot sit back and be inactive.  However, many times we can do everything possible to succeed, and still fail through no fault of our own.  Farmers, of course, know this very well.  They will plant and harvest and do everything they are supposed to do in between, and all of a sudden there will be a drought or flood or a plague of insects, and they will lose everything.  Ultimately, what Succot really celebrates is the fact that G‑d is our protector and provides for us.  Of course, we also have to work.  We are not an ascetic religion.  We do not believe that poverty brings you closer to G‑d.  In fact, poverty is many times a great test of whether a person can stay religious and moral.  After all, if you are under terrible poverty, all of a sudden you are willing to do all sorts of things you were not willing to do before getting involved in sleazy activities and bad business practices.  On the other hand, riches are also a big test.  A person can say they did it all themselves and they do not need G‑d and they do not have to share what they have with anybody else.  That is what the Book of Proverbs is all about.  Here, what we are saying is that you are not judged by what you do.  Succot is a holiday which says it is not important what you do.  It is important that you just try to do the best you can.  Whether you succeed or not is not important.  What we believe is that you do not need your property to be important.  Your self-esteem is not based upon what you earn or even what degrees you have or how much property you have.  Therefore, we go out into the succah because we say, “Listen, G‑d, we can live without these.  It is better to live with the material things, but we can live even without them if we have to.  If this is what You have decreed for us, then this is the way it shall be.” We all know that wars come and people who were very rich suddenly become very poor.  Look at the Jews in Germany before World War II who were very, very wealthy.  After the war they lived in camps, if they were even alive, and many of us know how fortune can turn dramatically.  In fact, the richest person and poorest person I ever knew was my grandfather.  Before the Great Depression he owned two counties in Mississippi and Cape Canaveral and all sorts of real estate in Chicago, but he lost everything because the banks in Memphis where he had all his money went broke, and there was no federal insurance in those days.  Then he had to leave Chicago and go to Seattle, where he opened a little store with two borrowed used suits from my uncles.  We see from this that it is not important what you own.  It is not important even what degrees you have because sometimes you do not have the opportunity to obtain degrees.  What is important is that you have tried your best.  What is important is that you are who you are.

That is what Succot proclaims.  It proclaims that as long as you have a mouth to speak, and that is what the arova stands for in the lulav, as long as you have an eye to see, and you have a spine to preserve your dignity, and you have an esrog, which stands for a heart, to feel, then that is all that is really necessary in life to make you a successful and happy person.  That is why this is called Yom Simchaseinu, the Time of Our Happiness.  Why are we happy?  Because we can have self-esteem whether we live in a hut or a million dollar mansion.  It does not make any difference whatsoever, as long as we have tried our best.  That is all that really counts.  Again, that is why we take the lulav and esrog in our hand.  As long as we can sing and converse with others and maintain our dignity, as long as we can see the future and have visions of where we want to go, as long as we can appreciate beauty, as long as we can feel and establish relationships with people, that is all that counts.  Nothing else counts.  All the rest is just superfluous, just appearance.  We can have all the money in the world and still be miserable if you cannot sing or converse or form relationships or have dignity.  We know that the most important thing in life is to maintain your self-esteem.  That we should all do because G‑d is telling us, “You are all important.  I am counting on you.  I love you whether you are a financial success or not.  I think you are important, as long as you are trying to do the best you possibly can.”

I am reminded of the story they tell about a woman who thought she was Queen Victoria and used to act like Queen Victoria.  Her children could not stand it, and made her go to a psychiatrist.  After the visit, the psychiatrist looked at her and said, “You have been cured.  You are no longer Queen Victoria.”  She immediately began to cry.  He asked why she was crying.  She said, “I am crying because yesterday I was a somebody, and today I am a nobody.”  We should all realize that we are all somebodies.  G‑d sometimes makes us live in huts and sometimes in palaces, but it does not make any difference.  He loves us nonetheless.  As long as we maintain our dignity, the symbol of the lulav; as long as we are able to sing and converse with people, the symbol of the arova, and as long as we are able to have visions of the future and see beauty, the symbol of the myrtle, and as long as we have a feeling heart which is able to establish relationships, we are a great success.  G‑d knows that there are problems in the world, but as long as we have those four things, we have our self‑esteem, then we should know that G‑d always loves us and cares for us.  Let us all always realize this so the Mashiach will come quickly in our day.  Amen.
FIRST DAY SUCCOT 1999
Rabbi Joseph Radinsky

Today is the first day of Succot, and normally we would take a lulav and an esrog in our hands and shake it and march around the synagogue.  However, today being Shabbat, we do not take the lulav and esrog.  We understand that this is similar to why we do not blow the shofar on Rosh Hashonna.  The rabbis were afraid that someone would carry it on Shabbat, although this is hard to understand since e have had an eruv since at least the time of Dovid and Shlomo.  It is within the rabbis’ power to negate a positive or negative commandment.  They cannot negate, though, a commandment which is both positive and negative.  Shaking the lulav is only a positive commandment.  Unlike the blowing of the shofar, the second day of Rosh Hashonna is considered to be on par with the first day of Rosh Hashonna.  Since the ancient times, it was doubtful whether the first day of Rosh Hashonna would be the first day of Rosh Hashonna.  It all depended on when the witnesses to the new moon would come.  However, it is sure that the second day of Succot is not comparable to the first day of Succot.  According to the Torah, we only have to shake the lulav on the first day of Succot outside of Jerusalem.  The rabbis since the destruction of the Temple, made it mandatory for us to shake the lulav on all seven day of Succot.  We understand that the rabbis do have the power to overturn a positive commandment of the Torah.  However, why is it that they allow us to sit in the succah on the first day of Succot if the first day is a Shabbat?  After all, it is very likely that we would try to fix the succah on Shabbat.  Some schach may fall off, and we may try to do a forbidden work to put it back on, or a piece might fall off, and we might be tempted to hammer it back.  Why do the rabbis allow us to sit in the succah when it is Shabbat?

We all know that there are seven mitzvahs that are connected to Succot.  There is the mitzvah of taking the four types in our hand:  the lulav; the esrog; the hadas; and the arova.  There is also the mitzvah of sitting in the succah.  There is the mitzvah of bringing a korban hageega, a calling card sacrifice at the Temple, and there is also the mitzvah of rejoicing, the mitzvah of simcha.  The rabbis tell us also that we greet seven guests ushveeseem on Succot.  We welcome Avraham, Yitzchak, Yaacov, Yosef, Moshe, Aaron, and Dovid.  The rabbis compare Avraham to a lulav.  Abraham was a beacon.  He stood for hope.  Against all odds, he believed.  He believed he and Sarah would have a son, even though he was 100 and Sarah was 90.  He believed that G‑d would give his descendants the land of Canaan, even though he was forced to flee in the famine.  He and Sarah stood for hope.  The rabbis tell us that the arova, the willow, stands for Yitzchak and Rifka.  The willow is a different kind of tree.  It grows by water, and it is indifferent to the vagaries of the weather.  It draws its sustenance from the river or lake.  Yitzchak and Rifka were not afraid of being different.  After all, Rifka came from a home of idol worshippers and thieves, and she was different.  Yitzchak, too, was inner directed and did not care what people thought.  When he was confronted over the wells, he just withdrew.  He did not mind being different.  The hadas, or myrtle, stands for the eye.  The rabbis say it also stands for Yaacov and Rochel.  They stood for spirituality.  Yaacov was a rich man in Mesopotamia, and he could have grown richer, but he realized that by staying in Mesopotamia he was endangering his children and becoming more and more like Laban.  Rochel and Leah urged him to leave.  The eye stands for study, for spiritual things over material things.  The rabbis say that the succah stands for Yosef because the succah is all embracing.  It is inclusive, just as Yosef was forgiving and inclusive and all embracing.  He forgave his brothers, and he included all the nations of the world, especially Egypt, in his vision.  He saved Egypt from famine and ruled her in a very benevolent way as viceroy.  The esrog, the rabbis say, stands for learning and good deeds.  Of course, the greatest of all our teachers was Moshe, who was filled with good deeds and learning.  Aaron was the high priest, and, therefore, he presided over the sacrifices, the chageega, or calling card sacrifice.  When you came to the Temple at Succot, you had to bring a sacrifice, and say, “G‑d I am here.” King David exemplifies the seventh mitzvah, happiness.  Dovid loved to sing and dance, and his Psalms today are the basis of most Jewish religious songs, happy tunes, joyful tunes.  Shabbat encompasses five of these mitzvahs.  After all, Shabbat is a symbol of hope.  It is a taste of the world to come, so we do not need to take the lulav.  We learn and do many mitzvahs on Shabbat so, therefore, we do not need to take the esrog.  By observing Shabbat, we are proclaiming that the spiritual is more important than the material, so we do not need the hadas.  Also, by observing Shabbat, we are proclaiming that we do not mind being different.  The Romans and other castigated us and called us lazy because we would not work on Shabbat, and Shabbat is full of ceremonies, so we do not need the chageega.  We do need simcha, joy, and the succah, which stands for inclusiveness and forgiveness.  Many people make Shabbat only for themselves.  They are not interested in including others.  They are not interested in forgiving others.  We need the succah even on Shabbat.  The values of the succah are not taught on Shabbat.  We need the values of Yosef HaTzadek.  He is the only one in the Torah who is known in our commentaries as HaTzadek.  Noah is known as a HaTzadek in his generation, but only Yosef is known as HaTzadek.  To be HaTzadek, we have to be inclusive and forgiving, as Yosef forgave his brothers.  As we say in our prayer, “And cast over us Your succah of peace, Your succah of harmony.”  We also need simcha, inner joy, and happiness, joy that comes from knowing you have tried your best, a joy which comes because you know that G‑d loves you and cares for you and is counting on you, despite the outer circumstances.

I am reminded of the story they tell about a man who came to a psychiatrist.  He was in a terrible depression.  The psychiatrist recognized this and said, “Tomorrow we are going to start therapy, but tonight I have two tickets for you to see a comedian called Cornelius.  He will cheer you up.” The man said, “No, no, no.  I won’t go.  “ The doctor asked why, and the man replied, “Because I am Cornelius.”

We need to have inner joy and happiness.  Many times people try to mask their depression by pretending to be happy and always cracking jokes, but they do it in such a painful way that you know inside they are not happy.  You can celebrate Shabbat, too, by gritting your teeth and making it a day of gloom.  You do not violate any of the Shabbat laws, but it is not Shabbat.  The rabbis knew that if a person observes Shabbat, he immediately would be filled with hope.  He would know that spirituality was more important than material things.  He would not be afraid of being different.  He would study Torah and do mitzvahs.  He would be involved in many ceremonies, but it is not clear that he would be forgiving or inclusive or filled with simcha.  Therefore, the rabbis do not ban our sitting in the succah on the first day of Succot when this day would be Shabbat.  All of us are called upon to be forgiving and inclusive, as well as being happy on Succot.  All of us are called upon to help G‑d spread over us His succah of peace.  Let us all hope and pray that we will all do so so the Mashiach will come quickly in our day.  Amen.
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